Bhaja Govindam (en+cz)
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Bhaja GovindaM is one of the minor compositions of the spiritual giant, Adi
Shankara. It is classified as a prakaraNa grantha, a primer to the major

works. Though sung as a bhajan, it contains the essence of Vedanta and awakens
the man to think, "Why am I here in this life? Why am I amassing wealth,
taking care of my family, but have no peace? What is the Truth? What is the
purpose of life?" Man is thus awakened and gets set on the inner road back to
God.

The background of Bhaja GovindaM is worth examining. During Shankara's
stay in Kashi, he noticed a very old man studying the rules of sanskrit by Panini.
Shankara was touched with pity seeing the plight of the old man spending his
years at a mere intellectual accomplishment while he would be better off praying
and spending time to control his mind.

Shankara understood that the majority of the world was also engaged in mere
intellectual, sense pleasures and not in the divine contemplation. Seeing this, he
composed the verses of Bhaja GovindaM.

In 31 (or 33) verses, he, like no other, explains our fallacies, our
wrong outlook for life, and dispels our ignorance and delusions. Thus Bhaja
GovindaM was originally known as Moha Mudgara, the remover of delusions.

Shankara explains, nay chides, us for spending our time in useless trivia like
amassing wealth, lusting after (wo)men and requests us to discriminate and
cultivate the knowledge to learn the difference between the real and the

unreal. To emphasize that all knowledge other than Self-knowledge is useless,
Shankara by these verses makes the man realize how foolish he is in his conduct
and behavior, and shows him the purpose of our worldly existence, which is

to seek Govinda and attain Him.

Bhaja GovindaM is divided into dvAdaza maljarika stotram and caturdaza
maljarika stotram. At the end of composing the first stanza, it is said that
Shankara composed next 12 stanzas of Bhaja Govindam. Thus stanzas

1-12 are called dvAdaza maljarika stotram. Inspired by the extempore recital
by Shankara, each of his 14 disciples composed a verse and the 14 verse
compendium is called chaturdaza maljarika stotram. Shankara added the
finishing touches by adding five of his own stanzas at the last to bring the
total to 31. This edition shows 33 verses, though the last 2 are not given in
all versions.



Bhaja GovindaM has been set to musical tones and sung as prayer songs by
children. It 1s divided into dvAdaza-paljarikA and carpaTa-paJjarikA for
this purpose. The former is a set of verses (verses 1,2,5,11,18,20,21,23,27,
29,31) while the rest of the verses form carpaTa-paljarikA.

Anyone who listens to the music of Bhaja GovindaM is attracted to it. However,
the significance of the text goes much deeper and contains a well defined
philosophy of attaining salvation. Shankara's words here seem to be quite
piercing and seem to lack his softness and tenderness often found in his other
texts. The reason is that this was an extempore recital to an old man. His words
can be compared to a knife of a surgeon. The knife cruelly removes the tumor
with much pain, but removing the tumor ultimately restores health in the patient.
So is Shankara's word, which pierce and point out our ignorance. It is a knife
into the heart of worldliness, and by removing this tumor of ignorance, we can
attain everlasting bliss with the grace of Govinda.

May the AcArya guide us from ignorance to truth.
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Uvod

Bhaja govindaM je jednou z mensich skladeb duchovniho giganta, Adi
Sankaragarji. Je klasifikovana jako prakaraNa grantha, ivod k hlavnim diltim.
Ackoli se zpiva jako bhadZan, obsahuje esenci védanty a nabada lidi, aby
pifemysleli: Pro€ jsem v tomto Zivoté zde? Pro¢ hromadim bohatstvi, staram se o
rodinu, ale nenachazim klid? Co je pravda? Jaky je smysl Zivota? Takto
probuzeny ¢lovek se vydava na vnitini cestu zpét k Bohu.

Pozadi Bhaja GovindaM stoji za prozkouméni. Béhem svého pobytu v Kasi si
Adi Sankaracarja v§iml velmi starého muZe, ktery studoval Paniniho pravidla
sanskrtské gramatiky. Sankary se zmocnil soucit, kdyZ vidél ubohou situaci
starého muze traviciho ¢as pouhym intelektualnim uspéchem, zatimco by se mél
radéji modlit a v€novat ¢as ovladani své mysli.

Sankara pochopil, Ze vétsina svéta se také zabyva pouhymi intelektualnimi,
smyslovymi poZitky a ne bozskou kontemplaci. Kdyz to vid¢l, slozil verSe Bhaja
govindaM.



Ve 31 (nebo 33) verSich jako Zadny jiny vysvétluje nase omyly, na§ mylny
pohled na Zivot a rozptyluje nasi nevédomost a bludy. Bhaja govindaM byla
plvodné znama jako Moha mudgAra, odstranovac iluzi.

Sankara nam vysvétluje, &i spiSe nas plisni, Ze travime ¢as neuZite¢nymi
vSednostmi jako hromadéni bohatstvi a touha po Zenach/muzich, a Zada nas,
abychom rozliSovali a rozvijeli poznani, abychom pochopili rozdil mezi
skutecnym a neskute¢nym. Aby zdiiraznil, Ze veSker¢ jiné poznani nez
sebepoznani je k nicemu, Sankara témito versi nuti ¢lovéka, aby si uvédomil, jak
posetilé je jeho chovani, a ukazuje ucel nasi svétské existence, kterym je hledat
Govindu a dosahnout Ho.

Bhaja govindaM se déli na DvAdaSa-maljarikA stotram a Caturdaza-maljarika
stotram. Na konci prvni sloky se i1k, Ze Sankara slozil dalsich 12 slok Bhaja
govindaM. Sloky 2-13 s prvni jako refrénem se nazyvaji DvAdaza-maljarika
stotram. Kazdy z jeho 14 zakd, inspirovan Sankarovou improvizovanou recitaci,
slozil vers a tato 14-verSova skladba se nazyva Caturdaza-maljarika stotram.
Sankara pfisp&l kone&nymi Gipravami p¥idanim péti vlastnich slok na konec,
¢imz se ziskal celkovy pocet 31. Posledni dva verSe v této verzi se nenachéazeji
ve vSech vydanich.

Bhaja GovindaM byla zhudebnéna a zpivana détmi jako modlitebni pisn€. Pro
tento ucel se d¢li na DvAdaza-paljariku a CarpaTa-paljariku. Prvni je soubor
versu (1,2,5,11,18,20,21,23,27,29,31), zatimco zbytek versu tvori
CarpaTamanjariku.

Kazdy, kdo poslouch4 hudbu Bhaja GovindaM, je k ni pfitahovan. Vyznam
textu vS8ak saha mnohem hloubé&ji a obsahuje dobfe definovanou filozofii
dosazeni osvobozeni. Sankarova slova se zdaji byt dosti pronikava a zd4 se, Ze
postradaji mekkost a néhu, ktera se ¢asto vyskytuje v jeho jinych textech.
Diivodem je, ze §lo o improvizovanou recitaci pro starého muze. Jeho slova lze
pfirovnat k nozi chirurga. Chirurgliv niz kruté odstrani nador s velkou bolesti,
ale odstranéni nadoru nakonec obnovi zdravi pacienta. Stejné tak slova Sankary,
ktera probodavaji a poukazuji na nasi nevédomost. Je to niz do srdce svétskosti
a odstranénim tohoto nadoru nevédomosti mizeme dosdhnout vécné blazenosti
milosti Govindy.

Ké7 nas Aéarja vede od nevédomosti k pravds.
OM tat sat.
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(Roman transcript / ptepis do latinky:
https://bhaktinidhi.com/en/bhaja-govindam-in-english/)

Worship Govinda, worship Govinda, worship Govinda, Oh fool! Rules of
grammar will not save you at the time of your death.

Uctivej Govindu, uctivej Govindu, uctivej Govindu, 6 hlupéku! Pravidla
gramatiky té v dob¢ tvé smrti nezachrani.
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Oh fool! Give up your thirst to amass wealth, devote your mind to thoughts to
the Real. Be content with what comes through actions already performed in the
past.

O hlupaku! Vzdej se Zizn& po hromadéni bohatstvi, up¥i mysl na myslenky o
Skute¢ném. Spokoj se s tim, co ptfichazi skrze ¢innosti vykonané v minulosti.
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Do not get drowned in delusion by going wild with passions and lust by seeing a
woman's navel and chest. These are nothing but a modification of flesh. Fail not
to remember this again and again in your mind.

Nenech se utopit v klamu tim, ze budes Silet vaSnémi a chti¢em pti pohledu na
zensky pupek a fiadra. Nejde o nic jiného neZ o modifikaci masa. Dobfe si to v
mysli znovu a znovu pfipomine;.
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The life of a person is as uncertain as rain drops trembling on a lotus leaf. Know
that the whole world remains a prey to disease, ego and grief.

Zivot ¢lovéka je nejisty jako kapky destd chvéjici se na listu lotosu. Véz, Ze cely
svét zastava kotisti nemoci, ega a zdrmutku.
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So long as a man is fit and able to support his family, see what affection all those
around him show. But no one at home cares to even have a word with him when
his body totters due to old age.

Dokud je muz zdravy a schopny uZzivit rodinu, hled’, jakou ndklonnost mu
vSichni kolem né&j projevuji. Ale nikdo doma nedba na to, aby si s nim
promluvil, kdyz se jeho télo chvéje kvili vysokému véku.
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When one is alive, his family members enquire kindly about his welfare. But
when the soul departs from the body, even his wife runs away in fear of the
corpse.

KdyZ je muz naZzivu, ¢lenovée jeho rodiny se laskavé ptaji na jeho blaho. Ale
kdyZ duSe odejde z téla, 1 jeho Zena utece ve strachu z mrtvoly.
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The childhood is lost by attachment to playfulness. Youth is lost by attachment
to woman. Old age passes away by thinking over many things. But there is
hardly anyone who wants to be attached to Parabrahman.

Dé&tstvi je ztraceno ptipoutanosti k hravosti. M1adi je ztraceno pfipoutanosti k
Zen€. Stafi pomiji ptemyslenim o mnoha vécech. Ale neni témé&f nikdo, kdo by
chtél byt pfipoutan k Parabrahmanu.

FT A FIaT e {7



: o -~ r
SNINMERIERC]E LS
FE A & A AIC-
O ~
Tdocd 99 dleg {Hd: gl

Who is your wife? Who is your son? Strange is this samsAra. Of whom are you?
From where have you come? Brother, ponder over these truths.

Kdo je tvoje Zzena? Kdo je tviij syn? Zvlastni je tato samsAra. Ci jsi? Odkud jsi
piisSel? Bratte, pfemyslej o téchto pravdach.
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From satsaGga, company of good people, comes non-attachment, from non-
attachment comes freedom from delusion, which leads to self-settledness. From
self-settledness comes jlvan mukti.

Ze satsaGgy, spole€nosti dobrych lidi, pochazi neptfipoutanost, z neptipoutanosti
pochazi osvobozeni od klamu, coZ vede k sebezklidnéni. Ze sebezklidnéni
pochazi jIvan mukti.
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What good is lust when youth has fled?
What use is a lake which has no water?
Where are the relatives when wealth is gone?
Where is samsAra, when the Truth is known?

K ¢emu je chti¢, kdyz mladi uteklo? K ¢emu je jezero bez vody? Kde jsou
ptibuzni, kdyz je bohatstvi pry¢? Kde je samsAra, kdyz je zndma Pravda?
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Do not boast of wealth, friends, and youth. Each one of these are destroyed
within a minute by time. Free yourself from the illusion of the world of Maya
and attain the timeless Truth.



Nechlub se bohatstvim, ptateli a mladim. To v8e €as zni¢i béhem minuty.
Osvobod’ se od iluze svéta MAyi a dosahni vé¢né Pravdy.
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Daylight and darkness, dusk and dawn, winter and springtime come and go.
Time plays and life ebbs away. But the storm of desire never leaves.

Denni svétlo a tma, soumrak a svitani, zima a jaro pfichazeji a odchazeji. Cas
hraje a Zivot odchazi jako odliv. Ale boufe touhy nikdy neodchazi.
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This bouquet of twelve verses (2-13) was imparted to a grammarian by the all-
knowing Shankara, adored as the BhagavadpAda.

The following 14 form CaturdazamanjarikA.

Tuto kytici dvanacti ver§t (2-13) piedal gramatikovi vievédouci Sankara, ctény
jako BhagavadpAda.

Nasledujicich 14 versi tvoii Caturdazamanjariku.
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Oh mad man! Why this engrossment in thoughts of wealth? Is there no one to
guide you? There is only one thing in three worlds that can save you from the
ocean of samsAra: get into the boat of satsaGga, company of good people,
quickly. Stanza attributed to PadmapAda.

O gilen&e! Pro¢ toto pohrouzeni do myslenek na bohatstvi? Nema t& kdo vést?
Ve tiech svétech je jen jedna véc, ktera t€¢ mtize zachranit pfed ocednem
samsAry: rychle nastup na lod’ satsaGgy, spole¢nosti dobrych lidi. Vers
piipisovany PadmapAdovi.
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There are many who go with matted locks, many who have clean shaven heads,
many whose hairs have been plucked out; some are clothed in orange, yet others
in various colours -- all just for a livelihood. Seeing truth revealed before them,
still the foolish ones see it not. Stanza attributed to ToTakAcArya.

Je mnoho téch, ktefi chodi se spletenymi vlasy, mnozi maji hladce oholené
hlavy, mnozi vlasy vytrhané; n€ktefi jsou obleceni v oranzové, jini v riznych
barvach -- to vSe jen pro obzivu. Hlupaci maji zjevenou pravdu pied sebou,
ptesto ji nevidi. Vers ptipisovany ToTakAcAryovi.
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Strength has left the old man's body; his head has become bald, his gums
toothless and leaning on crutches. Even then the attachment is strong and he
clings firmly to fruitless desires. Stanza attributed to HastAmalaka.

Sila opustila télo starého muze; jeho hlava oplesatéla, dasné pozbyly zubt a
opira se o berle. I tehdy je jeho pfipoutanost silna a pevné Ipi na neplodnych
touhéch. Vers ptipisovany HastAmalakovi.
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Behold there lies the man who is warming up his body with the fire in front and
the sun at the back; at night he curls up the body to keep out of the cold; he eats
his beggar's food from the bowl of his hand and sleeps beneath the tree. Still in
his heart, he is a wretched puppet at the hands of passions. Stanza attributed to
Subodha.

Hle, zde lezi muz, ktery zahtiva své télo ohném zeptedu a sluncem zezadu; v
noci stoci télo do klubicka, aby se branil chladu; ji Zebracke jidlo z misky
tvofené rukou a spi pod stromem. Pfesto je ve svém srdci ubohou loutkou v
rukéch vasni. Vers ptipisovany Subodhovi.
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One may go to Gangasagar, observe fasts, and give away riches in charity. Yet,
devoid of jJAna, nothing can give mukti even at the end of a hundred births.
Stanza attributed to VArttikakAra (Surezvara).

Clovék mize jit ke Gangasagaru, dodrZovat plisty a rozdavat bohatstvi jako
charitu. Pfesto bez jJAny nemiiZe nic poskytnout mukti ani na konci sta zrozeni.
Vers ptipisovany VArttikakArovi (Surezvarovi).
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Take your residence in a temple or below a tree, wear the deerskin for the dress,
and sleep with mother earth as your bed. Give up all attachments and renounce
all comforts. Blessed with such vairAgya, could any fail to be content? Stanza
attributed to NityAnanda.

Usad’ se v chrdmu nebo pod stromem, oblékni se do jeleni kiize a spi na matce
Zemi jako na svém lazku. Vzdej se vSech pfipoutanosti a ziekni se veskerého
pohodli. Mohl by byt nékdo pozehnany takovou vairAgyou nespokojeny? Vers
piipisovany NityAnandovi.
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One may take delight in yoga or bhoga, may have attachment or detachment.
But only he whose mind steadily delights in Brahman enjoys bliss, no one else.
Stanza attributed to Anandagiri.

Clovék se miize t&3it z jogy nebo bhogy, mize byt piipoutany nebo odpoutany.
Ale jen ten, jehoZ mysl se neustéle té§i v Brahmanu, si uziva blazenosti, nikdo
jiny. Vers pfipisovany Anandagirimu.
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Let a man read but a little from Bhagavad-gItA, drink just a drop of water from
the Ganges, worship but once MurAri. He then will have no altercation with
Yama. Stanza attributed to DRDhabhakta.

Necht clovEk precte byt jen trochu z Bhagavad-glty, vypije jen kapku vody z
Gangy, uctiva byt’ jen jednou MurAriho. Pak nebude mit zddny konflikt s
Yamou. Vers ptipisovany DRDhabhaktovi.
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Born again, dead again, again in the mother's womb! It is indeed hard to cross
this boundless ocean of samsAra. Oh MurAri! Redeem me through Thy mercy.
Stanza attributed to NityanAtha.

Znovu zrozeny, znovu zemiely, znovu v matcin€ 1iné! Je skutecné tézké
piekrocit tento nekonecny ocean samsAry. O MurAri! Vysvobod’ mé svou
milosti. Vers ptipisovany NityanAthovi.
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There is no shortage of clothing for a monk so long as there are rags cast off on
the road. Freed from vices and virtues, onward he wanders. One who lives in
communion with God enjoys bliss, pure and uncontaminated, like a child and as
an intoxicated. Stanza attributed to Surendra.

Pro mnicha neni nouze o obleceni, pokud jsou na cest¢ odhozené hadry. Putuje
vpred, osvobozen od nefesti a ctnosti. Ten, kdo zije ve spolecenstvi s Bohem, si
uziva blazenosti, Cisté a neznecisténe, jako dité a jako omameny. Vers
pfipisovany Surendrovi.
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Who are you? Who am 1?7 From where do I come? Who is my mother, who is
my father? Ponder thus, look at everything as essence-less and give up the world
as an idle dream. Stanza attributed to YogAnanda.



Kdo jsi? Kdo jsem ja? Odkud pochazim? Kdo je moje matka, kdo je miij otec?
Takto ptemyslej a divej se na vSechno jako na prosté podstaty a vzdej se svéta
jako marného snu. Vers ptipisovany YogAnandovi.
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In me, in you and in everything, none but the same ViSNu dwells. Your anger
and impatience is meaningless. If you wish to attain the status of ViSNu
(sArUpya), have samabhAva, equanimity, always. Stanza attributed to
MedhAtithira.

Ve mng¢, v tobé a ve vSem nesidli nikdo jiny neZ ten samy ViSNu. Tvljj hnév a
netrpélivost jsou zbyte¢né. Pokud si prejes dosahnout stavu ViSNua (sArUpya),
vzdy méj samabhAvu, vyrovnanost. Ver§ pfipisovany MedhAtithirovi.
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Waste not your efforts to win the love of or to fight against friend and foe,
children and relatives. See yourself in everyone and give up all feelings of
duality completely.

Nepromarniuj usili na ziskani lasky nebo na boj proti pratelim a neprateliim,
détem a ptibuznym. Vnimej sam sebe v kazdém a Uplné se vzdej vSech pocitii
duality.
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Give up lust, anger, infatuation, and greed. Ponder over your real nature. Fools
are they who are blind to the Self. Cast into hell, they suffer there. Stanza
attributed to BhArativamza.

Vzdej se chtice, hnévu, poblaznéni a chamtivosti. Pfemyslej o své skute¢né
piirozenosti. Hlupaci jsou ti, ktefi jsou slepi k Ja. Jsou uvrzeni do pekla a tam
trpi. Vers ptipisovany BhArativamzovi.
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Regularly recite from the Gita, meditate on ViSNu in your heart, and chant His
thousand names. Take delight to be with the noble and the holy. Distribute your
wealth in charity to the poor and the needy. Stanza attributed to Sumati.

Pravidelné recituj z Gity, medituj o ViSNuovi v srdci a opévuj Jeho tisic jmen.
TES se ze spole¢nosti vzneSenych a svatych osob. Rozdej své bohatstvi chudym
a potfebnym. Vers pfipisovany Sumatimu.
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He who yields to lust for pleasure leaves his body a prey to disease. Though
death brings an end to everything, man does not give-up the sinful path.

Kdo se poddava chtici kvili rozkosi, zanechéva své télo jako kofist nemoci. I
kdyzZ smrt vSe ukoncuje, ¢lov€k se nevzdava cesty hiichu.
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Wealth is not welfare, truly there is no joy in it. Reflect thus at all times. A rich
man fears even his own son. This is the way of wealth everywhere.

Bohatstvi neni blaho, opravdu v ném neni Zadnd radost. Uvazuj tak v kazdém
okamziku. Bohaty muzZ se boji 1 vlastniho syna. Toto je tdél bohatstvi vSude.
- .
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Regulate the prANas, life forces, remain unaffected by external influences and
discriminate between the real and the fleeting. Chant the holy name of God and
silence the turbulent mind. Perform these with care, with extreme care.



Ovladej prANu, zivotni silu, zlistait neovlivnén vnéjSimi vlivy a rozliSuj mezi
skuteCnym a pomijivym. Recituj svaté¢ jméno Boha a uti§ rozboufenou mysl.
Provadé¢j to s pecClivosti, s nesmirnou peclivosti.
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Oh devotee of the lotus feet of the Guru! May thou be soon free from Samsara.
Through disciplined senses and controlled mind, thou shalt come to experience
the indwelling Lord of your heart!

O oddany lotosovych nohou gurua! At se brzy osvobodi§ ze samsAry. Skrze
ovladnuté smysly a mysl budes vnimat Pana sidliciho ve tvém srdci!

The following two stanzas are not found in standard text of Bhaja Govindam.

Nasledujici dva verse se nenachazeji ve standardnim textu Bhaja Govindam.
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Thus a silly grammarian lost in rules cleansed of his narrow vision and was
shown the Light by Shankara's apostles.

Tak se hloupy gramatik ztraceny v pravidlech ocistil od svého zuzené¢ho pohledu
a Sankarovi apoStolové mu ukazali Svétlo.
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Worship Govinda, worship Govinda, worship Govinda, Oh fool! Other than
chanting the Lord's names, there is no other way to cross the life's ocean.

Uctivej Govindu, uctivej Govindu, uctivej Govindu, 6 hlupaku! Kromé zpivani
Péanovych jmen neexistuje zadny jiny zplsob, jak ptekonat ocean zivota.



